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There is a long tradition within the Muslim community of creating gardens. The
gardens, from its starting period, had always functioned to provide shade,
serenity and the feel of relaxation from the stresses of daily life. Even though
Islamic gardens have fascinated designers, landscape architects, architects and
historians since the fourteenth century, their evolution throughout time has gone
through a continuous phase of numerous definitions, interpretations, descriptions
and representations that led to uncertainty more than clarity. The continuous
phase of numerous interpretations of Islamic garden by the Western and Muslim
scholars makes its definition remained unclear. Without a detailed understanding
of its true definition a framework for Islamic garden design cannot be
established. This framework is pertinent to guide designers and professionals in
developing an Islamic garden that suits the current society’s needs in particular
and the future community as a whole. The objective of this study is to establish a
framework of Islamic garden design for Malaysia. This research uses a
qualitative approach for its data collection through library search, Interactive
Focus Group (IFG) discussion and semi-structured interviews. The framework of
Islamic garden design for Malaysia is inspired primarily by Islam, permeated with
the theory of Islamic arts and principles, and stands for the embodiment of
Islamic values. It emphasizes the Islamic principles of Oneness of God, beauty,
peaceful co-existence with nature, the purpose of man’s creation on earth,
balance of creation, embellishment of faith, dynamism of ‘ibadah (subservience),
temporality of creation and being charitable. These principles are to be translated
into its design elements of contextual setting, layout, built structures, water,
vegetation, materials, ornaments and fauna thus to be an ethically-disciplined
vision through intelligent contemplation by its designers and the users.
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Telah menjadi tradisi dalam kalangan masyarakat Islam sejak dahulu lagi untuk
membina taman. Taman-taman ini dari awal lagi telah menjadi tempat berteduh,
sumber ketenangan dan tempat berehat dari tekanan kehidupan seharian.
Walaupun taman-taman Islam dahulu kala telah membuat para pereka taman,
arkitek lanskap, arkitek dan ahli sejarah merasa takjub akannya sejak abad
keempat belas lagi, akan tetapi evolusi mereka yang telah melalui fasa yang
berterusan yang didokong oleh pelbagai definisi, tafsiran, penerangan dan
interpretasi telah membawa kepada ketidakpastian lebih daripada kejelasan.
Fasa yang berterusan mengenai interpretasi yang pelbagai tentang Taman
Islamik oleh sarjana Barat dan Muslim menyebabkan definisinya masih kekal
tidak jelas. Tanpa pemahaman yang terperinci tentang definisi sebenar Taman
Islamik, satu framework untuk reka bentuk Taman Islamik tidak dapat dihasilkan.
Framework ini adalah penting untuk memberi panduan kepada pereka dan
profesional dalam membangunkan Taman Islam yang sesuai dengan keperluan
masyarakat semasa khususnya dan masyarakat akan datang secara
keseluruhannya. Objektif kajian ini adalah untuk mewujudkan satu framework
reka bentuk Taman Islamik untuk Malaysia. Kajian ini menggunakan pendekatan
kualitatif untuk pengumpulan data melalui kajian perpustakaan, Perbincangan
Kumpulan Berfokus secara Interaktif (IFG) dan temu bual separa berstruktur
muka-ke-muka. Rangka kerja tentang reka bentuk Taman Islamik untuk
Malaysia adalah diilhamkan secara khusus berpandukan agama Islam, yang
bertunjangkan teori seni Islamik, prinsip-prinsip Islam dan dibina untuk
mengembangkan nilai-nilai Islam. la menekankan prinsip-prinsip Islam seperti
keEsaan Tuhan, kecantikan, hubungan yang sihat dengan alam sekitar, tujuan
penciptaan manusia di muka bumi, keseimbangan dalam penciptaan, perhiasan
dalam agama, kepelbagaian cara ber'ibadah, penciptaan yang sementara dan
beramal soleh. Prinsip-prinsip ini adalah untuk diterjemahkan ke dalam elemen
reka bentuknya seperti konteks persekitaran, susun atur, binaan struktur, elemen
air, elemen tumbuh-tumbuhan, bahan binaan, hiasan dan fauna yang bertujuan



untuk menjadi suatu realiti yang akan menghasilkan nilai etika dan disiplin yang
tinggi melalui kebijaksanaan pereka dan penggunanya.
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THE MOSQUE OF CORDOBA

The succession of day and night is the architect of events.

The succession of day and night is the fountain-head of life and death.
The succession of day and night, is a two-tone silken twine,

With which the Divine Essence, prepares its apparel of Attributes.

The succession of day and night is the reverberation of the symphony of
Creation.

Through its modulations,

the Infinite demonstrates the parameters of possibilities.

Now sitting in judgment on you, now setting a value on me.

The succession of day and night is the touchstone of the universe;

But what if you are found wanting, What if I am found wanting.

Death is your ultimate destiny, Death is my ultimate destiny.

What else is the reality of your days and nights?

Besides a surge in the river of time, sans day, sans night.

Frail and evanescent, all miracles of ingenuity,

Transient, all temporal attainments; Ephemeral, all worldly accomplishments.
Annihilation is the end of all beginnings; Annihilation is the end of all ends.
Extinction, the fate of everything; Hidden or manifest, old or new.

Yet in this very scenario indelible is the stamp of permanence

On the deeds of the good and godly, Deeds of the godly radiate with Love,
The essence of life, which death is forbidden to touch.

Fast and free flows the tide of time, but Love itself is a tide that stems all tides.
In the chronicle of Love there are times other than the past,

The present and the future;

Times for which no names have yet been coined.

Love is the breath of Gabriel. Love is the heart of Holy Prophet (PBUH).
Love is the messenger of God. Love is the Word of God.

Love is ecstasy lends luster to earthly forms, love is the heady wine,

Love is the grand goblet.

Love is the commander of marching troops,

Love is a wayfarer with many a way-side abode.

Love is the plectrum that brings Music to the string of life,

Love is the light of life; love is the fire of life.

To Love, you owe your being, O, Harem of Cordoba,

To Love, that is eternal; never waning, never fading.

Just the media these pigments, bricks and stones; this harp,

These words and sounds, just the media.

The miracle of art springs from the lifeblood of the artist!

A droplet of the lifeblood transforms a piece of dead rock into a living heart;
An impressive sound, into a song of solicitude,

A refrain of rapture or a melody of mirth.

The aura you exude, illumines the heart. My plaint kindles the soul.

You draw the hearts to the Presence Divine;

| inspire them to bloom and blossom.

No less exalted than the Exalted Throne,

Is the throne of the heart, the human breast!

Despite the limit of azure skies, Ordained for this handful of dust.
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Celestial beings, born of light, do have the privilege of supplication,
But unknown to them are the verve and warmth of prostration.

An Indian infidel, perchance, am I; But look at my fervour, my ardour.
‘Blessings and peace upon the Prophet,’ sings my heatrt.

‘Blessings and peace upon the Prophet,” echo my lips.

My song is the song of aspiration. My lute is the serenade of longing.
Every fibre of my being Resonates with the refrains of Allah hoo!

Your beauty, your majesty, Personify the graces of the man of faith.
You are beautiful and majestic. He too is beautiful and majestic.

Your foundations are lasting, your columns countless,

Like the profusion of palms in the plains of Syria.

Your arches, your terraces,

Shimmer with the light that once flashed in the valley of Aiman

Your soaring minaret, all aglow in the resplendence of Gabriel’'s glory.
The Muslim is destined to last as his Azan holds the key to the mysteries of the
perennial message of Abraham and Moses.

His world knows no boundaries, His horizon, and no frontiers.

Tigris, Danube and Nile: Billows of his oceanic expanse.

Fabulous, have been his times! Fascinating, the accounts of his achievements!
He it was, who made the final adieu To the outworn order.

A cup-bearer is he, With the purest wine for the connoisseur;

A cavalier in the path of Love with a sword of the finest steel.

A combatant, with 'La llah' as his coat of mail.

Under the shadow of flashing scimitars, 'La Ilah' is his protection.
Your edifice unravels the mystery of the faithful;

The fire of his fervent days, the bliss of his tender nights.

Your grandeur calls to mind the loftiness of his station,

The sweep of his vision, His rapture, his ardour, his pride, his humility.
The might of the man of faith is the might of the Almighty:

Dominant, creative, resourceful, consummate.

He is terrestrial with celestial aspect; A being with the qualities of the Creator.
His contented self has no demands on this world or the other.

His desires are modest; his aims exalted,

His manner charming; his ways winsome.

Soft in social exposure, Tough in the line of pursuit.

But whether in fray or in social gathering, ever chaste at heart,

Ever clean in conduct.

In the celestial order of the macrocosm,

His immutable faith is the centre of the Divine Compass.

All else: illusion, sorcery, fallacy, He is the journey’s end for reason;
He is the raison d 'etre of Love.

An inspiration in the cosmic communion, O, Mecca of art lovers,

You are the majesty of the true tenet.

You have elevated Andalusia to the eminence of the holy Harem.
Your equal in beauty, If any under the skies,

Is the heart of the Muslim and no one else?

Ah, those men of truth, those proud cavaliers of Arabia;

Endowed with a sublime character, Imbued with candour and conviction.
Their reign gave the world an unfamiliar concept;

That the authority of the brave and spirited lay in modesty and simplicity,
Rather than pomp and reality.
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Their sagacity guided the East and the West.

In the dark ages of Europe, It was the light of their vision that lit up the tracks.
A tribute to their blood it is, that the Andalusian, even today,

Are effable and warm-hearted, Ingenuous and bright of countenance.
Even today in this land, Eyes like those of gazelles are a common sight.
And darts shooting out of those eyes, Even today, are on target.

Its breeze, even today, Is laden with the fragrance of Yemen.

Its music, even today, Carries strains of melodies from Hijaz.

Stars look upon your precincts as a piece of heaven.

But for centuries, alas!

Your porticoes have not resonated with the call of the muezzin.

What distant valley, what way-side abode is holding back

That valiant caravan of rampant Love,

Germany witnessed the upheaval of religious reforms

That left no trace of the old perspective.

Infallibility of the church sage began to ring false.

Reason, once more, unfurled its sails, France too went through its revolution
That changed the entire orientation of Western life.

Followers of Rome, feeling antiqguated worshipping the anciently,

Also rejuvenated them with the relish of novelty.

The same storm is raging today in the soul of the Muslim.

A Divine secret it is, not for the lips to utter,

Let us see what surfaces from the depths of the deep.

Let us see what color, the blue sky changes into.

Clouds in the yonder valley are drenched in roseate twilight.

The parting sun has left behind mounds and mounds of rubies,

The best from Badakhshan.

Simple and doleful is the song of the peasant’s daughter:

Tender feelings adrift in the tide of youth,

0, the ever-flowing waters of Guadalquivir,

Someone on your banks is seeing a vision of some other period of time.
Tomorrow is still in the curtain of intention,

But its dawn is flashing before my mind’s eye.

Were | to lift the veil from the profile of my reflections,

The West would be dazzled by its brilliance, life without change is death.
The tumult and turmoil of revolution, Keep the soul of a nation alive.
Keen, as a sword in the hands of Destiny,

Is the nation that evaluates its actions at each step.

Incomplete are all creations without the lifeblood of the creator.
Soulless is the melody without the lifeblood of the maestro.

~A poem by Igbal~
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CHAPTER 1

BACKGROUND OF THE STUDY

1.1 Introduction

This chapter provides an overview of the study and outlines its structure. It is
divided into twelve sections. First, it introduces the chapter followed by a
narration of the concept of garden in the Muslim community that underlies the
issues in Islamic garden research, as being the major reference used to form a
framework of Islamic garden design for Malaysia. Also, the research problem,
problem statement, research questions, and research objectives are postulated
accordingly. Next, the operational definitions of key terms used, the
significance of the study and its contribution to knowledge, as well as
limitations of the study are described. Finally, the chapter concludes with a
description of the chapters in this study.

1.2 The concept of garden in the Muslim community

There is a long tradition within the Muslim community of creating gardens,
since the advent of Islam in the seventh century (Baarah, 2010; Dickie, 1976).
The gardens, from its starting period, had always functioned to provide shade,
serenity and the feel of relaxation from the stresses of daily life. It has been a
place of retreat from daily tasks and worries.

The Arabic words hadigah, riyad, janna and raudah refer to the garden in its
classical sense, with different nuances. Meanwhile, the words bustan, munia,
ruzafa, buhaira and 'ars refer to the large agricultural or leisure estates
generally located on the periphery of towns (Hafteh, 2012). These terms and
others show the diversity of meaning in the concept of garden in the Muslim
culture (Jah, 2016, para 1).

Gardens in the Muslim world were not limited to a specific region, Muslim
period or a particular geographical area; where later they influenced different
societies and dynasties in various levels of evolution with rich architectural
elements and motifs of one society to another and from one period to another
(Baarah, 2010). So much so, a number of attempts worldwide to build gardens
with an “Islamic garden” idea evolved, such as HRH The Prince of Wales’
Carpet garden, Highgrove, built in 1980 (Clark, 2004); Diplomatic Quarter,



Riyadh, Saudi Arabla completed in the late 1980s; Islamic Garden, Al Sahraa
Park, Sharjah, UAE built in 2014; the garden in Moscow’s Grand Mosque
Moscow, Russia® built in 2015; the Aga Khan Park, Toronto Canada® built in
2016; and the Qur'anic Botanic Garden, Doha, Qatar®.

Meanwhile, in Malaysia, there have also been a number of attempts to build
gardens with the “Islamlc garden” idea such as the Raja Haji Fisabilillah
Mosque, Cyberjaya National Mosque Kuala Lumpur’; Federal Terntog}/
Mosque, Jalan Duta, Kuala Lumpur Bukhari Mosque, Alor Setar, Kedah;

Taman Tamadun Islam (Islamic Herltage Park), Pulau Wan Man
Terengganu ; Kiblat Walk, Putrajaya Masijid Sultan Mizan, Putrajaya 2 and
the Moroccan PaV|I|on Putrajaya

Today’s gardens in the Islamic countries have developed into earthly Paradises
of a very different kind. On the one hand, they are both of art-historical
significance and technically impressive in terms of the water technology they
portray. They also have become destinations for national and international
tourists and commercial enterprises. One of the most beautiful and most
famous examples of all are the gardens and water features of the Alhambra in
Granada with its artful combinations of buildings with filigree decorations,
vegetation and water features of all kinds. The other gardens are the gardens
of Moroccan royal cities, the Persian gardens, Mughal and Syrian gardens
(Ehlers, 2013; Ruggles, 2008; Lehrman, 1980).

' Fairchild, R.D. and Taboroff, J. "Gardens and Landscaping." In The Oxford Encyclopaedia of the
Modern Islamic World. Ed. John L. Esposito. Oxford Islamic Studies Online retrieved from
http://www.oxfordislamicstudies.com/article/opr/t236MIW/e0263 on 7th September 2016.

2 Sharjah Ruler Opens Islamic Garden at Al Sahraa Park retrieved from
http://www.uaeinteract.com/docs/Sharjah_Ruler opens Islamic_Garden_at Al Sahraa Park/6085
9.htm on 4th June 2016

Putin opens Moscow's largest mosque, warns against extremists retrieved from
https://www.youtube.com/watch?v=DJak3bC0c7I on 4th June 2016
* Toronto's Aga Khan Park: Inspired by Islamic gardens around the world retrieved from
http://www.thenational.ae/arts-lifestyle/outdoors/torontos-aga-khan-park-inspired-by-islamic-
gardens-around-the-world on 4th June 2016

® The Qur'anic Botanic Gardens retrieved from
http://www.west8.nl/projects/gardens/the_Qur’anic_botanic _gardens/ on 4th June 2016

® Cyberjaya Mosque retrieved from http://www.theplan.it/project shortlist/190 on 11th September
2016

" National Mosque retrieved from http://www.malaysiasite.nl/nationalmosqueeng.htm on 11th
September 2016

8 Masjid Wilayah Persekutuan (Federal Territory Mosque), Kuala Lumpur retrieved from
http://www.boundfortwo.com/2013/07/masjid-wilayah-persekutuan-federal.html on 11th September
2016

® Al Bukhary Mosque in Kedah — Malaysia retrieved from http://www.beautifulmosque.com/al-
bukhary-mosque-in-kedah-malaysia on 11th September 2016

"% slamic Civilization Park Taman Tamadun Islam retrieved from http://www.malaysia-
traveller.com/islamic-civilization-park.html on 11th September 2016

m Masjid Tuanku Mizan Zainal Abidin retrieved from http://www.itc.gov.my/mosque/masjid-tuanku-
mizan-zainal-abidin/ on 11th September 2016

Great Mosques of Putrajaya — When Beauty Meets Serenity retrieved from

http://www.floriaputrajaya.com.my/great-mosques-putrajaya-beauty-meets-serenity on 11th
September 2016

¥ Romancing Morocco retrieved from http://gentlecreation.blogspot.my/2006/01/romancing-
morocco.html#! on 11th September 2016
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1.3 Research problem

Even though Islamic gardens have fascinated designers, landscape architects,
architects and historians since the fifteenth century, their evolution throughout
time has gone through a continuous phase of numerous interpretations,
descriptions, representations, and definitions that have led to uncertainty more
than clarity.

The Islamic garden’s definitions apparently relied on translations by Western
scholars since the original sources exist in a range of languages as diverse as
Arabic, Turkish, Persian, French, German and Spanish, making most readers
dependent upon translations by the Western scholars. In many cases, key
sources have been translated poorly or not at all.

This includes the issue of its physical features that causes confusion as to
whether the cross-axial plan belongs to the Islamic garden. Other than that,
with more excavation of specific sites and examination of landscapes in their
entirety, scholars had continued to make assertions with little confirming
evidence. One such assertion was the widespread notion that all Islamic
gardens are the foretaste of the Paradise of the Hereafter.

Notably, the problematic association of the Chahar Bagh concept (fourfold
garden) as an Islamic garden tradition is unreasonable. In fact, by a logical
mind, the justification for its construction must not come after it had been built
but before it. Secondly, there is no proof in written or in any other type of
documentation stating that these gardens were built based on the Paradise
description. As Rabbat (1985) asserts in his paper entitled “The palace of the
lions, Alhambra and the role of water in its conception” regarding the
Andalusian gardens; “the epigraphic evidence, nowhere in the inscriptions is
the word Paradise mentioned”. Thirdly, the cross-axial plan cannot possibly
represent the Islamic garden tradition or be a representation of the Paradise
because the Qur'an was revealed after the construction of the Chahar Bagh
(fourfold garden), or in other words, the concept of the fourfold garden had
existed long before Islam. As Tabbaa (1987) highlights, “The paradisiacal
connotation of the quadripartite ancient Persian garden divided by water
channels (Chahar-Bagh) is known from Xenophon's descriptions of the
Paradise gardens of the Achaemenid kings Darius and Cyrus”. Fourthly, true
Muslims had and will always be living for Paradise; they do not create one on
earth. Even if the verses describing Paradise (Jannah) in the Quran are
interpreted in different ways-literally or even not literally-they will remain
unacceptable to pious Muslims (Rabbat, 1985). Therefore, confusion arises as
to whether the gardens that have been called Islamic gardens all this while are
appropriate; suits the name given and serves its purpose.

It is evident from the arguments presented here, that even today in the 21%
century; the Islamic garden is regarded as representing the Qur'anic Paradise.



This implies that this notion is widespread in all references on Islamic garden;
hence the first step into Islamic garden research will end with this particular
phrase, found as being the core idea of what an Islamic garden is.

It is also evident that only a few Muslim scholars point out the paradoxes in the
widespread literature by disputing the representation of Islamic garden to
Qur’anic Paradise and the cross-axial plan. In addition, these arguments are
mostly outdated, unlike the dominant literature by Western scholars, which are
more recent and easily accessible to contemporary garden designers.

Despite the Westerns’ definition of the term ‘Islamic garden’, however, there
exist a few Muslim scholars who defined it in a much holistic way. Indeed, they
highlight on the intangible aspects as to be the primary concern besides
focusing on the tangible part alone. By having a workable definition of the
‘Islamic garden’, it will help the garden designers and professionals in Malaysia
in developing an Islamic garden in the country that suits the current society’s
needs in particular and the future community as a whole.

Moreover, by having a framework of Islamic garden design, the tendency of
Malaysian garden designers to imitate the gardens in the Muslim world would
decrease in number as the framework would provide a clear vision of what an
Islamic garden is how it is designed and for what purpose. Also, by bringing the
concept of Islamic garden back onto its genuine track, hopefully, the true
message of Islam will reach the community who have been indoctrinated into
the western notion of an Islamic garden. As such, Malaysia should reaffirm its
commitment to establishing an Islamic garden design framework that
emphasizes the intangible part since the essence of the paradisiacal idea can
still be found in “modern Paradise garden...from Malaysia to Morocco” (Souter-
Brown, 2014, p. 22).

In addition, the commitment to establish a definition of Islamic garden is
significant through the formulation of Islamic principles so that the community,
especially Muslim garden designers is aware of their responsibility in revisiting
the origin of the Islamic garden traditions to ensure that the eschatological role
of the garden is achieved. Besides that, revealing the true meaning of an
Islamic garden is crucial to the Muslim generation now and in the future so that
the correct way of designing a garden is established and no misconceptions
occur. This would enable the country to leverage on the true form of an Islamic
garden design as a catalyst that would enhance its reputation as a Muslim
country with contemporary garden designs in the present age.



1.4 Research questions

Based on the research problem outlined in previous sections, three research
questions were developed to ensure the exploration process can be conducted
as comprehensively as possible, covering as many viewpoints and
perspectives under the subject. The research questions are as follows:

1. What are the principles of Islam that need to be incorporated into the
design of an Islamic garden?

2. What are the physical elements that can be derived from the physical
context of the gardens in the Muslim world?

3. How to establish a framework of “Islamic garden design” that can suit
the Malaysian context?

15 Research objectives

Meanwhile, the research objectives are:

1. To identify the principles of Islam that needs to be incorporated into the
design of an Islamic garden.

2. To investigate the physical elements that can be derived from the
physical context of the gardens in the Muslim world.

3. To propose a framework of Islamic garden design that can suit the
Malaysian context.

1.6 Scope of study

Gardens in the Muslim world

The study covers only the research on the five gardens in the Muslim world i.e.
the Syrian, Andalusian, Moroccan, Persian and the Mughal garden and how it
will help to formulate a framework of Islamic garden design for Malaysia. Other
gardens found in the world are not being taken into consideration even those
gardens found in Malaysia itself.

Physical elements

This study investigates only the physical elements found in the physical
settings of the gardens in the Muslim world. The gardens selected are those
that exist since the beginning of Islam marked by the birth of the beloved
Prophet Muhammad (s.a.w) followed by the reign of the rightly guided caliphs,
the Umayyad Empire (661-750), the Abbasid Empire (752-1260) through to the
peak of the Ottoman Empire (1243-1863).



Limiting the scope of the study to the earliest known Islamic gardens requires
some explanation. The reasons are; any attempt to discern meaning in such a
descriptive study of the Islamic garden faces the danger of falling into the
confusion of overgeneralization unless it is focused in some way. The problems
of interpreting the Islamic garden have been discussed in Section 1.3 on pages
2-3. Therefore, exploring the references on Islamic garden to the earliest
known period (old references) allows for accurate information about its
traditions while reducing exaggerations and over-interpretation by later
scholars.

Experts’ viewpoints

This study is entirely focused on the viewpoints from Malaysian experts in the
urban planning, architecture and landscape architecture field in order to
develop a framework of Islamic garden design for Malaysia.

Principles of Islam on Built Environment

This study covers the related principles of Islam on built environment that
complement the Islamic garden design. These principles guide the research in
developing a framework of Islamic garden design for Malaysia.

Usage of terms

The study refers ‘Islamic garden’ as ‘gardens in the Muslim world’ wherever
applicable throughout the study until the end since there are arguments about
the term ‘Islamic garden’ raised by scholars and experts as mentioned above
and in Chapter 5. Meanwhile, the study aims to provide a framework of ‘Islamic
garden design for Malaysia’ as it does not intend to define what is a Malaysian
garden or Malay garden.

Urban planning perspective

This study is conducted with a stance of viewing the entire research from the
urban planning perspective. It aims to provide a framework of Islamic garden
design for Malaysia based on that perspective however it regards garden in a
big scale as how it is found in the gardens in the Muslim world specifically and
internationally as a whole. This study will be a directory from a planner’s point
of view to the landscape architects, architects and designers to design an
Islamic garden for Malaysia.

1.7 Significance of the study and contribution to knowledge

The following outlines the impact of the study on the gardens in the Muslim
world and the production of an Islamic garden design framework for Malaysia:
Firstly, this study provides a framework of the Islamic garden design for

Malaysia that makes a major reference to the physical elements of gardens in
the Muslim world.



Secondly, this study provides a framework for national governments, local
authorities, and individuals to undertake continuous improvement over open
space; parks and garden in support of a distinct garden identity in the nation.

Thirdly, this study presents a helpful reference in filling the gap in the existing
literature, whether published or unpublished, concerning Islamic garden
research in Malaysia. It gives information for future researchers to expound on
the subject to enhance the result as has been outlined in Chapter 7 on the
directions for future research.

Fourthly, the study also provides a general parameter of designing an Islamic
garden in Malaysia by acknowledging the gardens in the Muslim world that aim
to benefit landscape architects, designers, researchers, academicians,
students, other professional bodies and individuals to have an actual
understanding about Islamic garden that eventually aims to be one of the
magnificent tourism products of the country.

Moreover, research on gardens in the Muslim world seems great to be applied
in designing a garden in Malaysia, as an undeniable part of the journey in the
direction of achieving acknowledged and sustainable development goals based
on truly examined experiences. This is so that even modern development
would utilize earlier forms in a recent format; by means of following the light of
past experiences to illuminate the future path towards prosperity. Ancient
history and civilizations in different ages would always be a source of
inspiration for designing an Islamic garden in Malaysia and act as a good guide
from which there is a representation of human attention to creation and
character.

Finally, this study has officially documented nearly all available references on
the Islamic garden research which are limited in numbers especially those
written by renowned Muslim scholars that are hardly found in any high ranking
journal articles. It has also successfully opened up a discourse on the Islamic
garden, not studied before in Malaysia especially from urban planning point of
view. Suggestions for further studies outlined in Chapter 7 would pave the way
towards expanding the research to other fields by future researchers.



1.8 Operational definitions

The major terms used in this study are defined as follows:

Garden - According to the Town and Country Planning Act 1976 (Act 172), a
garden is “...to be enjoyed together with a building attached to the land...” (p.
8). It is “...one type of open space, open to the public, enclosed” (p. 12) and
“prohibited for entry” (p. 73).

“One of the commonest life-symbols; its role is eschatological” (Dickie, 1976). It
also means “Relatively a small space of ground, usually out of doors,
distinguished from the surrounding terrain by some boundary or by its internal
organization or by both” (The Oxford Encyclopedia of the Modern Islamic
World, Oxford Islamic Studies Online).

Garden is “...a site of leisure production and consumption, an excess of form,
imaginative, immovable feature of people’s art that was created to provide
pleasure, beauty, respite, reflection and engaging the imagination, delighting
the emotions and feelings so much so the personality of the person who
created it is conveyed (Stephenson, 2008; Olonetzky, 2007; Connell, 2004,
Escobar, 2001; Bhatti & Church, 2000; Ross, 1998; Miller, 1993).

However, this study regards ‘garden’ as an open space, outdoor, open to
public, not totally enclosed, used for both passive and active activities and can
be found in both small or big scale except those patches provided by the local
authority in house compounds.

Muslim world - refers to the geographical regions that are dominated by
Muslim population; higher numbers of young Muslims, the rulers are Muslims
and shariah is practiced in every aspect of human life (Jayyusi, Holod,
Petruccioli & Raymond, 2008; Ahmed, 1998). It also refers to a region in an era
when its people “remain faithful to the form and spirit of the Qur'an and Sunnah
of the Prophet Muhammad (s.a.w) including the intellectual, spiritual, ethical
and artistic principles and heritage of Islam...that do not resemble Islam in
name alone” (Nasr, 2010).

1.9 Limitations of the study

In any study, there are limitations due to various reasons. For this study,
several limitations have been identified as concentration was given intensely
and the best of all efforts could be put in order to conduct this research. It is
also to ensure the smoothness of the flow of conducting research. The
limitations are as follows:



Duration of the study

This research is subjected totally to the duration of study that has been fixed.
The data collection process had been carried out in a stipulated time according
to the study plan. There may be insufficient source, or information presented
since the comprehensiveness of the result is entirely depends on the view of
the experts.

Less cooperation from the participants

Since the researcher is from the urban planning background, the primary data
collection process did not run as smooth as planned especially during the semi-
structured interviews with landscape architects and academicians in the
landscape architecture field as they seem to match themselves to the planning
knowledge rather than purely giving information from the landscape
architecture point of view about designing an Islamic garden, which had
affected the comprehensiveness, clarity and conciseness of data analysis thus
the final result of forming the framework of Islamic garden design for Malaysia
perceived to be too general.

1.10 Research methodology

This study is conducted in six stages. The first stage involves a general
overview of the gardens in the Muslim world; their brief history, significance and
how the interpretation of the subject has evolved throughout time until today.
Gardens to be studied in terms of their relevance to the scope mentioned in
Section 1.6 in this chapter have also been selected at this stage.

The second stage involves the reading and understanding of the Islamic
principles of built environment. Many studies by renowned scholars are
collected and reviewed to get the gist of their philosophies. This is done by
matching their views to the current need of designing an Islamic garden in
Malaysia, hence to incorporate them into the framework as the most
fundamental part of it, as well as to light up the way towards a strong, reliable
and imputable research.

The third stage involves the compilation of references from five selected
“Islamic gardens” that are well-known for the establishment of gardens as cited
by most scholars in the field. This descriptive study by qualitative approach
adopts methods of grounded theory with pre-determined aspects to look into
the literature of “Islamic garden”. In other words, this research had already has
a focus in mind which is to derive only the physical elements from the physical
settings of the gardens in the Muslim world. The content analysis method using
constant comparison analysis has been employed to categorize the literature
into core themes and subthemes.



At this juncture, it is appropriate to provide a rationale for the selection of
gardens to be studied. The gardens that were selected are based on the
allegations made by most scholars as being the foretaste of the Qur'anic
paradise which has resulted into five gardens namely the Andalusian garden,
Persian garden, Moroccan garden, Syrian and Mughal garden. The second
reason is to narrow down the focus of the study to be within the Islamic period
(since the advent of Islam) which indirectly, the gardens discussed by the
majority of scholars lay within this time frame.

The fourth stage is the development of a conceptual framework of physical
elements of Islamic garden that consists of the physical features of gardens.
The results from constant comparison analysis in the previous stage are used
to form the framework which then will be verified by experts in the pre-selected
fields.

The fifth stage is the transferability (validity) phase that will be carried out
through an Interactive Focus Group (IFG) discussion. The inputs from the (IFG)
will be used to finalize the conceptual framework of physical elements of
Islamic garden. Comments from the experts would be used to further refine the
definition of Islamic garden thus enabling the production of a framework of
Islamic garden design.

The final stage involves a semi-structured interview with experts. The
interview data will be transcribed and coded using constant comparison
analysis based on the core themes and principles designed at the second;
third, fourth and fifth stages before the full write up of the study. These last two
steps are chosen to be the main method of the data collection and analysis for
this study due to its nature of much specialised area which ordinary people
would not be able to respond to.

10



1.11  Organisation of the thesis

The thesis is organized into seven chapters. Each chapter’s content is
summarized as follows:

Chapter One (this chapter) provides an overview of the study and outlines the
structure of the overall thesis. It starts with the identification of the research
interest, development of the statement of the problem, formulation of research
questions and research objectives, the scope of the study, significance and
benefits of the study and ends with the limitations of the study. This general
structure of the study will guide the researcher in the subsequent chapters.

Chapter Two describes the fundamental of Islamic art, the related principles in
Islam to design an Islamic garden, reviews the great gardens in the Muslim
world as well as a general overview on gardens in Malaysia. This chapter acts
as a strong foundation that shapes the research paradigm for framework
formulation, data collection, and analysis, discussion, and recommendations in
the following chapters.

Chapter Three outlines the research method used to address the research
objectives and research questions. It also discusses briefly on research design,
which is qualitative, literature analysis and selection of gardens. Other than
that, the structure of research is also emphasized including the techniques that
are required to perform the tasks. All in all, this chapter describes the
processes that are needed to be done in order to complete the study.

Chapter Four presents the results of the analysis of the Interactive Focus
Group (IFG) carried out in order to finalize the framework of physical elements
of Islamic Garden as presented in Chapter Two.

Chapter Five presents the results from the analysis of semi-structured
interview with experts carried out in order to refine the finalized framework of
the physical features of the Islamic Garden and thus to gather their views about
what an Islamic garden is and how to design an Islamic garden based on the
principles of Islam and the physical features of the Islamic Garden.

Chapter Six puts forward the rich description on the definition of the Islamic
garden and a holistic write-up on the Islamic garden design framework based
on the research paradigm postulated in Chapter Two and the analyses in
Chapter Four and Five.

Chapter Seven features a summary of the study, direction for further research
and presents the conclusion of the study.

11
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